
 SEQ CHAPTER \h \r 1





The Festival of Good Friday,






30 March 2018,







Concordia Lutheran Mission,







Terrebonne, Oregon.
“Christ’s Passion Heals 

Conscience, Soul, and Body.”
But He was wounded for our transgression, he was bruised for our iniquities:  

the chastisement of our peace was upon him; and with his stripes we are healed..

Isaiah 53:5.
Introduction.


What wounds healed are these?  These wounds are the wounds of our sin and the sin of all men because Christ bore the guilt of our transgressions.  Obviously, these sins are not Christ’s because Isaiah says “our transgressions” He bore.


Because Christ is sinless, God had to impute to Him the sins of men in order for Him to bear the punishments of sin and save.  On account of bearing the guilt of our sins, Christ bore the punishment for sin and expiated it.


Because Christ bore the punishment for sin, no punishment remains for us or for any man. Consequently, His stripes, His wounds, His suffering the consequences of sin, He saves men from sin.


Through the Gospel Christ’s Passion clears and heals the conscience of men.  From there the soul and body are revived and healed, the soul immediately, and the body in the resurrection on the Last Day.


By Christ’s Passion, men are healed in conscience, body, and soul, which means that they have been saved, gained life everlasting, and the resurrection of the body.

I.  Christ Heals by His Passion through Removing Sin which Forever Horribly Injured.
A.  Sin forever injured man and caused him to perish.

As the Gospel subsides from our culture, sin is taken less seriously.  After all, if sin not be a grave matter, why bother with Absolution of sin, which is the Gospel
?


Sin, however, is a grave matter.  The Death of the Son of God for sin reminds us sin has infinite and everlasting consequences because sin is offense against God, who is infinite and eternal.  The Lutheran Church confesses:

Yes, what more forceful, more terrible declaration and preaching of God's wrath against sin is there than the suffering and death of Christ, His Son?  But as long as all this preaches God's wrath and terrifies people, it is not yet the preaching of the Gospel nor Christ's own preaching, but that of Moses and the Law against the impenitent. For the Gospel and Christ were never ordained and given for the purpose of terrifying and condemning, but for comforting and cheering those who are terrified and timid.
  

St. John Chrysostom, the Archbishop of Constantinople in 4th and 5th centuries, writes in a sermon from that time:

... the wound required so great attendance, that the Lord of all came down to die, and so put a stop to the evil ... .


This great wound obviously devastated man, wounding him in conscience, soul, and body forever.  Because of an evil conscience over sin, men no longer warm to their Creator and Sustainer but rather flee Him
, cutting themselves off from the Source of Life and perish.  The Apostle St. Paul writes:

Wherefore, as by one man sin entered into the world, and death by sin; and so death passed upon all men, for that all have sinned.

B.  Christ heals man of sin by His Passion.


As St. John Chrysostom has already noted in his sermon, God Himself intervened to heal and deliver man from his great self-inflicted injuries of sin.  The prophet Isaiah writes of God’s intervention to deliver man from this great wound of sin by God Himself bearing these wounds:

But He was wounded for our transgression, he was bruised for our iniquities:  the chastisement of our peace was upon him; and with his stripes we are healed..


In the first place, the prophet Isaiah makes it plain that Christ suffered these injuries not because of anything He had done, but, rather, because our sins were reckoned to Him.  The prophet Isaiah here by Divine inspiration reproduces what David had written of the Messiah in his day
 – and upon which passage we meditated during Advent this year past – namely, that the Messiah would suffer because our iniquity and the iniquity of all men were reckoned to Him:

I will be His Father, and He shall be My Son, [whom, when {I} declare Him iniquitous
], I will chasten Him with the rod of men and with the stripes of the children of men.
 

Christ truly bore the guilt of our iniquity because He bore the consequences of iniquity, namely, “the stripes of men”.  Consequently, Christ claims in Psalm 69 our sins as His own:

O God, Thou knowest My foolishness; and My sins are not hid from Thee.


David teaches that Christ’s wounds, the “stripes of men”, came about because God reckoned our iniquity to Him when He “declared Him iniquitous”.  The prophet Isaiah likewise reproduces and brings out this point that David taught that Christ’s “stripes” came about because the Lord “laid on him the iniquity of us all.
”


Secondly, David teaches that Christ was chastened with the rod of men for the iniquity of men He bore, which chastening Isaiah teaches produced our peace with God – “the chastisement of our peace was upon Him.”  Peace with God came about through Christ because He Atoned for sin and reconciled God to men.  The Apostle St. Paul writes:

For he hath made him to be sin for us, who knew no sin; that we might be made the righteousness of God in him.


Finally, because Christ in His Passion suffered these wounds for us, these wounds no longer avail for us and we are delivered.  The Apostle St. Peter writes:

Who his own self bare out sins in his own body on the tree, that we, being dead to sins, should live unto righteousness:  by whose stripes ye were healed.

II. Christ by His Passion through the Gospel Heals the Wounds of Sin, Saves, and Gives Life Eternal.

A.  Christ’s Passion by the Gospel heals the conscience and saves.

Because a guilty conscience slew man, a clear conscience saves man.  The Apostle St. Peter writes:

The like figure whereunto even baptism doth also now save us (not the putting away of the filth of the flesh, but the answer of a good conscience
 toward God,) by the resurrection of Jesus Christ ... .
 


Holy Baptism clears the guilty conscience of men because Holy Baptism delivers to men the Absolution of all sin through Christ’s Passion.  For the Apostle St. Peter writes that “by the resurrection of Jesus Christ”.  Christ’s Resurrection was the Absolution of all men won by His Passion.  The Apostle St. Paul writes:

Who was delivered for our offences, and was raised again for our justification.

The Rev. Dr. Francis Pieper writes:

Now, then, if the Father raised Christ from the dead, He, by this glorious resurrection act, declared that the sins of the whole world are fully expiated, or atoned for, and that all mankind is now regarded as righteous before His divine tribunal.  This gracious reconciliation and justification is clearly taught in Rom. 4:25:  “Who was delivered for our offenses and was raised again for our justification.”  This truth Dr. Walther stressed anew in America.  He taught that the resurrection of Christ from the dead is the actual absolution pronounced upon all sinners. ... Calov
, following Gerhard
, rightly points out the relation of Christ’s resurrection to our justification as follows:  “Christ’s resurrection took place as an actual absolution from sin. ... As God punished our sins in Christ, upon whom He laid them and to whom He imputed them, as our bondsman, so He also, by the very act of raising Him from the dead, absolved Him from our sins imputed to Him, and so He absolved also us in Him.”
 


With the conscience healed of the damage of sin, men return to God and are saved.

B.  Healed conscience restores body and soul.

Where the conscience is no longer in flight from God through the Gospel, there soul and body are healed.  The Apostle St. Paul writes of the immediate healing and restoration of the soul through the Gospel:

Know ye not, that so many of us as were baptized into death:  that like as Christ was raised up from the dead by the glory of the Father, even so we should walk in newness of life.


Where the soul is healed, there also the body is healed in the resurrection on the Last Day when Christ returns again in glory.  The Apostle St. Paul writes:

For if we have been planted together in the likeness of his death, we shall be also in the likeness of his resurrection.

The Lutheran Church confesses the Gospel heals body and soul through Christ’s Passion:

For here He offers to us the entire treasure which He has brought for us from heaven, and to which He invites us also in other places with the greatest kindness, as when He says in St. Matthew 11, 28:  Come unto Me, all ye that labor and are heavy laden, and I will give you rest.  Now it is surely a sin and a shame that He so cordially and faithfully summons and exhorts us to our highest and greatest good, and we act so distantly with regard to it, and permit so long a time to pass [without partaking of the Sacrament] that we grow quite cold and hardened, so that we have no inclination or love for it.  We must never regard the Sacrament as something incurious from which we had better flee, but as a pure, wholesome, comforting remedy imparting salvation and comfort, which will cure you and give you life both in soul and body.  For where the soul has recovered, the body also is relieved.

Conclusion.


The wounds Christ suffered on Good Friday are our wounds wrought by our sins.  God in His Mercy did not desire men to suffer the consequences of their own making so He deigned to suffer them for us.  Because God Himself bore the consequences of transgressions, men no longer bear them and are saved.


Christ heals the wounds of sin by His Passion through the Gospel.  Through the Gospel Peace with God is given, healing the conscience injured by sin, restoring men to God, and, thereby, healing the soul immediately and healing the body in the resurrection when Christ returns again in glory. 


Amen.
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